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poured honey in the milk,
and never once complained
of snow or alkali.

A mere handclasp joined us.
But, to him, she was sealed,
soldered, far past time,

any children his.

Now, as house and barn grow dim,
I give thanks to Thee, and to him.

Evaluation No. 1:

Professionally written, “Prayer from a Second Husband” depicts Mor-
mon matrimonial complexities in matter-of-fact, homely country vernacular.
Its strengths lie in pictorial accuracy and in the denouement which certifies
the husband’s curious acceptance of his wife’s loyalty to a first husband.
This poem is 2 minor accomplishment on a significant subject.

Accept.

Evaluation No. 2:

This poem is not bad — it may be what we need to increase our appeal
to the Relief Society faction. But I am troubled by a self-conscious ‘‘folks-
iness” (“the hogs, the horses and me”) and the ending which offers sentiment
instead of any real resolution. There is some real tension here, though,
and I think it might be all right if something could be done about the last
two lines.

Accept with revisions (possibly).

Evaluation No. 3:

I'm puzzled by the last two lines. Why would he thank God? (for hav-
ing taken the first husband?) and why would he thank the first husband? (for
having died?) For me the rest of the poem doesn’t justify this ending. The
speaker seems to regret that she expects the first husband when he comes
home, and clearly he sees their “mere handclasp” as inferior to the sealing
and soldering. Am I missing something?

Reject. '
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PROBLEMS OF THE MORMON INTELLECTUAL

William Mulder

My. Mulder is a professor of English at the University of Utah who has pub-
lished several books on Mormon topics, including AMONG THE MORMONS.

A continuing problem of the Mormon intellectual is to remain both
Mormon and intellectual. His is the problem of religious intellectuals gen-
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erally — to dare to follow where the mind leads, to prevent the indecision
that comes when intellectually they are persuaded in one direction but drawn
emotionally in another. If one is robust, he may, like William James, will
to believe and find pragmatic reasons for the utility of faith even when the
premises are uncomfortable.

The Mormon intellectual, like intellectuals everywhere, wants to know
the truth and shares the faith that the mind can lead the way to it. But the
mind is only a tiny light in the great surrounding dark of the universe.
Sometimes the seeker has to grope his way by other sensibilities, and senses
other than sight, in order to move to an elevation where the little light he
does have throws a farther illumination. Because he believes that faith is
as much a dimension of total experience as is reason, the Mormon intellec-
tual may tolerate premises, doctrines, attitudes, and practices in his church
which, when rationally examined, seem archaic, untenable, even at times
repugnant, on the chance these contain values he cannot now but some day
will appreciate or on the chance that he himself may be instrumental in
changing them. When faith itself becomes unreasonable, however, putting
too great a strain on his credulity, he has to make the hard choice of silence
or separation.

The Mormon intellectual as scientist has a higher threshold of tolerance
than the Mormon intellectual as humanist because, more familiar with nat-
ural fact than with social value, he is more willing to assign matters of
value to the area of faith, an area where religious authorities can resolve
doubts and make decisions. His religion is not in conflict with science be-
cause they don’t really meet. On the other hand, the Mormon intellectual
as humanist finds himself deeply entangled in relative kinds of truth which
are not as readily verifiable as in chemistry or mathematics. In the humanities
and social sciences, truth is not so much discovered as created. Social, moral
and religious “truths” leave more room for argument and require greater
latitude of interpretation and application in any effort to institutionalize
them.

Abstract Mormonism, to the loyal intellectual, provides such latitude.
Unfortunately, the concrete Church, or its officialdom, does not. Officially,
spiritual truths are revealed truths, absolutes, and there can be no conflict
between revealed truth and the discoveries about the natural universe, in-
cluding human nature. In any apparent conflict, man-made truth must yield.
Such a priori commitment makes an apologist of the Mormon intellectual,
not a seeker. The early Church was full of vigorous thinkers whose main
task in proving a doctrine true was to prove it scriptural. They were “intel-
lectuals,” scholars and theologians, working, like the Puritans before them,
with the Bible as the primary text and skilled in accommodating advancing
knowledge to Biblical explanations, or vice versa. Mormonism, in the words
of a twentieth-century apologist, a university man, prided itself on having a
“rational theology.”

Just as Thomas Aquinas made reason and faith compatible within the
framework of Catholic Christianity, gifted Mormon minds today are at-
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tempting to cast the theological and philosophical foundations of Mormon-
ism into sophisticated terms and to redefine Mormonism in an appealing
manner in the light of history and the humanities, the arts and the social
sciences. These efforts go a long way toward making the Mormon intellectual
feel at ease in his beliefs, if not in his church membership. A genetic his:
tory of the rise of Mormonism can be exciting and immensely satisfying to
himself, but unsettling to the authorities. There cannot, in fact, be official
dialogue about origins and ends, only about means.

From the point of view of the Church, the intellectual is himself a prob-
lem. The Church is fearful that his findings will loosen his loyalties and
influence others to find a basis for their faith which is not simple and old-
fashioned enough to be called religious. Work for the dead, the Negro ques-
tion, the narrower proscriptions of the Word of Wisdom are matters where
the Church would prefer not to have sophisticated answers because these
might mean radical change. History is hard on Mormonism because Mor-
monism itself stakes so much on history, and if the evidence fails — if there
really were no gold plates, if Joseph Smith really was more scoundrel than
prophet — Mormonism faces a serious dilemma. Mormonism without a
Book of Mormon as miracle is like Christianity without the Virgin birth.
But the intellectual may, in fact, provide the mystery every religion requires
and, with proper encouragement, give Mormonism its Sufis and Vedantists.
When Mormonism can embrace both superstition and sophistication in the
same fold, the intellectual will have found a productive place and may re-
vitalize the professed doctrine of the glory of God as intelligence.

Meanwhile the Mormon intellectual faces a great test of humility to
remain in an organization led by those who are not always in sympathy with
the intellectual. If he is not to lose the name of action he must, like Hamlet,
resolve his dilemma. If to remain within the Church means paralysis of will
and denial of the deepest urgings of his thought, he must make a break for
the open sea. In so doing, he leaves one haven, as every institution is a haven,
but there waits, perhaps, the larger harbor of a more inclusive humanity.

THE CHICANO STUDENT UNION AND MIDDLE AGE
R. Stanley Shields

Royal Stanley Shields was born in Tooele, Utah, became an Eagle Scout
and graduated from Seminary, worked in mines and smelters, and earned
a B.S. from Utah State University in Business Administration. He and his
wife Mary are parents of three boys and live now in Sunnyvale, California,
where he is a senior industrial engineer.

I'm fifty. I'm not as perceptive about certain things in life as I was when I
was a student; however in some ways I am more perceptive. When 1 was
nineteen, during the depression, after pitching hay or working in the ore
mill all day, I would enjoy looking at the sunset. I no longer see the black
silhouetted skyline against the burnt orange of the California sunsets. At



